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William A. Christian, one of the eminent scholars and pioneers 
of visionary research, emphasises in several of his works that vi-
sions can be approached by scholars primarily as a product of so-
ciety or of the social life (Christian 1987, 1992, 1996, 1998). The phe-
nomenon which the scholars are currently facing is the result of a 
complex historical process that includes several components: the 
seers, the authorities, those who interpret the visions, and those 
who admit them (Christian 1998: 107).¹ 

Visions are cultural products not only because, as a religious 
experience, they connect in various ways into a cultural con-
text, but because they are, in fact, the result of a collective consen­
sus.² Christian emphasises that ‘paradoxically, what appears to 
be most spontaneous in Catholic culture, the visions of lay seers, 
including those of children and unlettered, come to us in highly 
formulaic and controlled reports. These are serious, touchy, sacred 
matters, and what we have to work with is a complex social prod-
uct that first and foremost reflects what certain groups of people 
wanted to be seen and heard’ (Christian 1998: 118, emphasis L.P). 

By revealing how communities select their seers by gender, 
age and personality,³ we glimpse a multi-layered, anonymous 
process by which societies and their institutions construct their 
reality and formulate their hopes. According to Christian, it is 
not the fact that people have visions which are interesting, be-
cause people have always had visions in different historical peri-
ods; it is rather that, in certain cases, they attribute special im-
portance to them.

Most scholars explain the cultural sensitivity to apparitions and, 
in general, to transcendence with the emergence of a political and 
economic crisis.⁴ According to William A. Christian, any research 
which analyses visions must give accentuated importance to the 
dynamics of historical interaction.⁵

Ellen Badone shows, through the example of a 20th century, ap-
parition-based place of pilgrimage in the northwest of France, 
that the writing down of vision-narratives has been constituted 
as the ‘sacred history’ of the place of pilgrimage (Badone 2007). At 
the same time, the codification process of the various versions 
of a vision narrative and their particular focus is also a selective 
process in which the confidence assigned to different actors is not 
consistently shared (Zimdars-Swartz 1991: 11). William Christian 
showed through his material that, in the construction of the offi-
cial history of apparition-based pilgrimage sites, the testimony of 
different people is given different credibility or importance (Chris-
tian 1987: 112–114). The testimonies of married women were very 
often considered of less importance compared to the testimonies 
of men and children (Christian 1996: 244) as well as of unmarried, 
‘pure’ young girls (Ibid.: 246).
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1	 This paper was written as part of the OTKA-research (Hungarian Scientific Research 
Fund) organised by the University of Pécs, Department of Ethnology and Cultural 
Anthropology. The guider of the research was Éva Pócs. In completing this Chapter, 
I was enormously helped by the leaders (Gábor Klaniczay and William A. Christian) 
and participants of the workshop The Vision Thing: Studying Divine Intervention, 
June 24–July 8, 2007), organised by the Centre for Advanced Study in Behavioural 
Sciences (CASBS, Standford, California). I am very grateful for the ideas and 
experiences that I acquired there and for the available specialised literature. The 
material used for this paper was previously published in a working paper (Peti 2009a, 
bilingual, English and Romanian). In specific phases of the research, at different 
stages of the elaboration of the analysis, several versions of the analysis were made 
in Hungarian language (Peti 2009b, 2010a, 2010b, 2012a). About the various aspects 
of the formation of the apparition sites see the analyses resulted from the same 
OTKA-project: Pócs 2008; Győrfy 2009, 2012.2 As mentioned in Herzog et al. (2019: 
5), a qualitative analysis ‘requires a relatively large degree of individual judgement’, 
that is way they stressed ‘the importance of being transparent ad clearly explaining 
the methodological and analytical decisions made’.

2	 Paolo Apolito makes important remarks on the methodological problems of visionary 
research (Apolito 1998).

3	 For more see Christian 1998: 112–116.

4	 More analyses focus the socio-historical context of apparitions. See, for example, 
Blackbourn 1994: 19–27; Niccoli 1990.

5	 It is important to mention that these analyses pointedly refer to the formation of 
apparition-based places of pilgrimage.
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Victor Turner emphasises in several of his works ‘that the holi-
est pilgrimage shrines in several major religions tend to be located 
on the periphery of cities, towns, or other well-demarcated terri-
torial units’ (Turner 1974). According to him, in these cases, the 
periphery represents the liminal and the communities against the 
socio-cultural structure (Turner and Turner 1978: 241). According 
to Turners ‘the regular connection between Mary, the laity, the 
poor, and the colonised, in the rapid development of pilgrimages 
from visions and apparitions of the corporal type, and from re-
lated miracles, points to the hidden, non-hierarchical domain of 
the Church, with it stress on the power of the weak, on commu-
nities and liminal phenomena, on the rare and unprecedented, as 
against the regular, ordained, and normative’ (Ibid.: 213).⁶

Hence, visions are forms of communication with the transcen-
dental, which very often comes into being against the official wor-
ship controlled by the Church. In this paper, I consider ‘visions’ 
rather as social constructions and less as subjective religious experi­
ences, and I examine the components that influence their use in a 
given socio-cultural space. 

The Lead up of the Subject 
Seuca is a village in Romania, situated on the border of Latin and 
Orthodox Christianity, in a region where the infrastructural and 
economic possibilities are very poor. In the first years of the new 
millennium, Seuca became an internationally recognised place 
of pilgrimage because of a blind Gypsy⁷ women's public visions of 
the Virgin Mary. 

Along with the important East-European places of pilgrimage 
of the Hungarian language area, such as Csíksomlyó and Mária
radna, Seuca has a particular cultural and socio-historical context. 
Seuca is currently undergoing a process of modernisation within 
a multi-cultural and multi-ethnic region where important eco-
nomical transformations and modification are taking place in the 
social and ethnical structures.

In this context, the apparitions of the Virgin Mary have be-
come specific to Seuca, showing more and more individual, novel 
features. The importance of these distinctive attributes of the Vir-
gin Mary have been rooted in the recent past and present of the 
community living a region of a developing East European country 
that faces numerous problems.

In my analysis, I aim to present the history of the ethnical 
and confessional situation in the village as well as the econom-
ic and social problems that have affected the community. I shall 
also illustrate the attitudes towards the apparition of the different 
denominations. I consider it important to present how the seer 
tries to adapt his or her messages to the different denominational 
opinions. The strategies of legitimisation of a Gypsy woman sig-
nificantly influenced the process in which the Virgin Mary of Seuca 
was adapted to the idiosyncratic context.

The Virgin Mary of Seuca has undergone such collective revalua­
tion of meanings that, nowadays, she possesses an individual name, 
rendering and symbolism. Moreover, as I shall show, her messages 
include updated social meanings. In this paper, I shall also discuss 
the problematic nature of visions and miracles specifically related 
to this social process of symbolic cultivation.
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6	 According to Victor and Edith Turner, poor people played an important role in the 
development of places of pilgrimage in the Middle Age: ‘Some medieval pilgrimages 
(for example, that to Aylesford in Kent, which originated in a vision of the Virgin 
Mary experienced by a Carmelite prior, St Simon Stock) owed their beginning to the 
dream or vision of a religious, but, even in the Middle Ages, the laity, particularly 
the poor, played a fundamental role in determining where, when, and how pilgrim-
ages would develop’ (Turner and Turner 1978: 213).

7	 The members of the local Roma community refer to themselves as Gypsies [cigán-
yok], same as the Hungarians call them. To a more detailing question, for example, 
‘who are they?’, it is very probable to get an explanation from Hungarians that they 
are ‘domestic Gypsies’, which also involves the idea that this is a settled community, 
on the way to cultural assimilation, even if in many contexts the success of this 
cultural oncoming is questioned.
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The Scene of the Apparition
Seuca (Szőkefalva) is situated in the region along the Kis-Küküllő 
River. The village shows all characteristics of a multi-cultural con-
text: several ethnic groups and at least ten religious groups live 
here close to each other. According to the census of 2002, Seuca 
was not an independent village, because it was administratively 
attached to Gálfalva (Găneşti). The ethnical and confessional data 
were therefore aggregated. According to this census, the two vil-
lages had 2420 Hungarian, 820 Romanian, 280 Gypsy and three 
Saxon inhabitants in 2002. 

The denominational structure of the villages is more diverse. 
On the basis of the same census, there were 831 Orthodox, 264(!) 
Roman Catholic, 3 Uniate, 2,074 Reformed, 4 Evangelical, 114 Uni-
tarian, 7 Baptist, 4 Adventist, 33 Evangelical Christian and 35 per-
sons claiming other ‘not specified religions’. 

This multi-cultural facet is accentuated by the ethnic origin of 
the local seer and the cultural strategies that she and her family 
follow. During the public visions, she usually spoke Romanian in 
spite of the fact that she considered herself a ‘Hungarian-speak-
ing Gypsy’.

In the legitimising strategies of the Church, the intercultural con-
text is often accentuated in order to give an international status to 
the place of pilgrimage. The legitimisation strategies of the Gypsy 
woman also take place in this cultural ‘playground’ which, never-
theless, is not free of symbolic tensions between confession and ethnic­
ity. In the past, this ‘symbolic communication’ was a very import-
ant component in the functioning of the communities. However, 
in the early years of the second millennium, this traditionally im-
portant component seems to have become dysfunctional.

The Apparition
In Seuca, where the modernisation process has led to serious prob-
lems because of the changing lifestyle, a blind Gypsy woman had 
visions. Rózsika Marián has been diabetic since she was thirteen. 

Because of her illness, she lost her eyesight in 1991. She has had 
religious visions since the autumn of 1998. Until 2001, only a few 
persons were present during her visions, principally the members 
of her family, the neighbours, and a high-school pupil from a near-
by village (Lőrinczi 2003).

Her private visions could become public because the Virgin Mary 
let the prophet know the precise date of future apparitions. As a 
result, at a public vision on July 17, 2001, approximately 5,000 pil-
grims were present. From this date, the place of the visions be-
came controlled by the Roman Catholic Church. The number of 
the pilgrims subsequently increased each time. Therefore, an al-
tar was built in the garden of the church, where in the days of the 
apparitions there were 15,000 pilgrims awaiting the appearance 
of the Virgin Mary with adoration, vigil, and prayers (Molnár s. d.).

The father of Rózsika Marián was Romanian. However, the 
family lives in a Gypsy-populated street of the village. In the vil-
lage, everybody considers Rózsika a Gypsy. Nevertheless, she fol-
lows the cultural strategy of identifying herself with Hungarians. 
The fact that her father was a Romanian, changes nothing in her 
ethnical identification: ‘Her father is a Romanian; otherwise, they 
are Gypsies [Cigány]. Her family name is Marian […]. They speak 
Hungarian at home, in the family. They are Hungarians, Hun-
garian Gypsies [Cigány]’ (woman, 39 years old, Seuca, Evangelical 
Christian, Hungarian, October 24, 2006; material collected by L.P.).

During the apparitions (except for the last public vision), Rózsi-
ka used to speak Romanian. However, she used to communicate 
the messages of the Virgin Mary in both languages (Romanian and 
Hungarian). In her visions, she usually sees a 70–75 cm light-stat-
ue appearing in front of the altar. The Virgin Mary wears a crown 
composed of twelve stars. Above the statue encircled with heav-
enly light, she sees a bright star. In that moment, the statue of the 
Virgin Mary disappears, and she can only see the heavenly light. 
According to her, the messages of the Virgin Mary are coming from 
this ‘heavenly light’ in Romanian: ‘And then came the evening of 
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December 8, 11 o'clock, as the Virgin Mary had told me. But then 
she appeared in light, a kind of oval light composed of many stars 
with the statue inside, which was the statue of the Virgin Mary, 
folding her hands. The statue is about 70–75 cm high. She always 
used to appear in this way. Dressed in pure white, holding a rosa-
ry in her hands folded for praying, wearing a crown composed of 
twelve stars. And then above her head, a really big star, covering 
her in light. And so I began to talk with the Virgin Mary’ (Rózsika 
Marián, woman, (1962), Catholic, Gypsy/Cigány, Seuca, October 24, 
2006; in other places R.M.; material collected by L. P.)

The History of Inter-Ethnic and Denominational Coexistence
Regional Context 
The inter-ethnic coexistence in this region situated along the 
Târnava-Mică is traditional. Homogenous Hungarian, Romanian, 
Saxon communities have been coexisting in the villages estab-
lished along the middle course of the river in the recent past. How-
ever, multi-ethnic settlements were not rare in the region either, 
with four (with Gypsies) ethnical groups living next to each other. 
The past relations between the ethnic groups can be described as 
simultaneously co-existing life-worlds with extensive economic 
relations. However, they also lived in closed communities; for ex-
ample, they followed ethnic endogamy.

Until the collectivisation in 1968, the inhabitants of this region 
were primarily engaged in agriculture. The Communist dictator-
ship artificially developed an industrial centre in Târnăveni, a 
small town situated near the region. The process of industrialisa-
tion resulted in changes in the ethnic structure of the communi-
ty and a strong internal migration process. Those villages which 
were situated closer to the centre, like Seuca, became attractive 
locations for settlement due to their favourable geographical loca-
tion and infrastructural condition. 

In the euphoric atmosphere after the changes in the Roma-
nian system in 1989, the state farms were dissolved, and the pos-

session-structure was re-established to its earlier form. Villagers 
tried to keep their jobs in the towns and to invest the income in 
agriculture. Following the changes in 1989, the factories and in-
dustrial units being in the property of the state began to close 
down. Subsequently, the population of this region became mostly 
unemployed or obliged to take their pension up to the year 1995. 
Without a fixed income, they had no possibility of paying for the 
basic agricultural services.⁸

Ethnic Competition 
According to the local Hungarians from Seuca, the Romanian 
community settled in the village which had been previously, 
during the Communist dictatorship, inhabited by the Hungarian 
majority. There had only been five to six Romanian families living 
in the village. Most of them worked as milkmaids or on the farms, 
taking care of animals. The Romanian families congregated in a 
homogeneous group in a remote street of the village. The increas-
ing number of the Romanian population resulted in a symbolical 
competition between the two ethnic groups, Romanian and Hun-
garian, in which the symbolic occupation of public spaces (for ex-
ample, setting out objects marked with national symbols) became 
an important act. Some Romanian families bought houses in the 
symbolic centre of the village and moved there. Besides their reli-
gious meanings, the sacred statues and crosses placed near the main 
street and in the gardens of the Romanian families also have con-
notations of nationality and identity, being explicitly expressed by 
the national colours painted on the crosses.

Under the earlier rules of multi-ethnic coexistence, the mem-
bers of the Romanian community learnt Hungarian. However, this 
practice is changing. Earlier members of the indigenous Romanian 
community used the Hungarian language in everyday situations 
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8	 There are more complex macro-economical processes in the background of the crisis, 
see Peti 2004.
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to communicate with the major ethnic group; and they only used 
their mother tongue in the private sphere. At present, the norm 
regulating multi-ethnic coexistence is replaced with ethnic rivalry. 

The settled Romanian inhabitants – mostly the nomenclatures 
elite which had moved to the village during the Communist dicta-
torship – did not consider it important to learn the language of the 
major ethnic group. As a result of their elite position, separation 
has become their strategy of coexistence. 

Up to the 1940s, the Gypsy community was formed without ex-
ception by so called házi Cigány, which means ‘domestic’ or ‘our 
Gypsies’. This indicates that the Hungarian community felt cul-
turally closer to this community, in spite of the newcomer Gyp-
sies. The native members of the Gypsy community followed the 
‘cultural strategy of adaptation’, marked very well by the fact that, 
according to local memory, they spoke Hungarian and attended 
Hungarian denominational schools. 

The ethnic rivalry between the Romanians and Hungarians in-
tensified the strategy of integration of the Gypsy community. At 
present, the Gypsies follow the strategy of adaptation to the Roma-
nian community. Nevertheless, the Gypsies as a community are 
very seriously stigmatised by both major ethnic groups. Although, 
historically, they chose the strategy of adaptation to Hungarians 
and later to Romanians, the routine stigmatisation of Gypsies is 
still a cultural attitude of both groups. It is significant that the in-
habitants of the village believe that the Gypsies from Seuca orga-
nise robberies for their relatives who live in the neighbouring vil-
lages. In reality, according to my experiences on field, most Gypsy 
men take up jobs in tinworks, while the women obtain their in-
come by peddling or trading.

	
Denominational Rivalry 
In the recent past of the community, we find complicated relation-
ships linked to religious coexistence. In the village, the Reformed 
outnumber the other denominations: Catholics, Unitarians and 

Greek Catholics. In 1932, the Greek Catholics built a church near 
the other three churches. In 1949, the Greek Catholics were forced 
by national politics to convert to Orthodoxy.⁹ After the fall of Com-
munism, the Orthodox Catholic religion was permitted. Individ-
uals who had changed their religion to Orthodox Catholicism 
during the Communist era wanted to return to their old religion, 
but this was not possible anymore.

The rivalry between the denominations is most emphatic be-
tween the Reformed majority and the Catholic minority; this 
is mostly due to the mixed denominational marriages. The Re-
formed resent that those who want to get married in the Catholic 
Church must christen their children in the Catholic religion (the 
unofficial practice of the Catholic Church is called reverzalis). The 
Reformed priest, as an answer to this, threatened the people that 
he would ring the bell for the girl who married into the Catholic 
Church. ‘To ring the bell’ means that the Reformed Church's bells 
would ring during the mass held in the Catholic Church. No one 
in the community remembers such an event. In the case of mixed 
marriage, the young couple must get married in both churches. 

The Non-Catholic Community's Opinions on the Apparition
The apparitions in Seuca became popular and legitimate also due 
to a peculiar argumentation of the Catholic Church according to 
which the place was to be considered a multi-cultural realm. At 
the national and regional levels, the public phenomena linked to 
the apparitions were thus acted out in front of multi-ethnic and 
multi-confessional crowds.

Only the Roman Catholic, Greek Catholic and a few Orthodox 
priests took part in the apparitions. Each of them performed the 
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9	 The Romanian priest, who probably descended from a Hungarian family (his name 
was Meszaros and, according to the villagers, he could speak Hungarian quite well), 
was sentenced to twelve years' imprisonment because he did not change his reli-
gion. Of the Greek Catholics, only one person did not convert to Orthodoxy. Instead, 
he visited the Catholic Church. 
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ceremony according to their own ritual: confession, blessing and 
sacraments. During these occasions, they had the confessions 
made – even in German. The village's ethnic and religious seg-
mentation can be observed in people's attitudes towards the ap-
parition. These attitudes contain the stereotypes of the different 
ethnic and religious groups.  

It is a common religious behaviour in Transylvanian villages 
that the borders between religions can be crossed. People who 
are in a religious minority often go to the church of the religious 
majority, and there are always some who visit other churches in 
addition to their own. It is also known that people go to see the 
Orthodox priest as a popular specialist. In the light of this ten-
dency, it is not surprising that foreigners, Romanians, Hungar-
ians, Gypsies, Saxons and Csángós¹⁰ take part in the publicised 
apparitions. The apparition occurred in a mixed denomination-
al environment: besides the Roman Catholic majority, the Greek 
Catholic, Reformed, Unitarian and the members of several new 
religious communities were also represented. Considering the ap-
parition's religious and ethnic context and the local and region-
al environment, we can say the same thing about these kinds of 
tendencies in the whole country. The motivations of the people 
involved were not the same, of course.

Both the Reformed and the Unitarians were sceptical about the 
apparitions and said they went there only out of curiosity. Accord-
ing to many people, the Catholic Church became rich because the 
village received international attention. Some of the Reformed 
said that a few Catholics shared this opinion. 

According to my fieldwork, these religious communities do not 
identify themselves with the entire apparition, but only with cer­
tain elements. One Reformed inhabitant's opinion is a good exam-
ple of this. She was one of those villagers who did not believe in 
the apparition, but she was not convinced that the apparition had 
nothing to do with the protection of the village from natural di-
sasters. The Evangelical woman's opinion can be included in this 
context, too, as she declared that she did not believe in the appari-
tion either, however, she saw one of the apparitions where a cloud 
appeared before the sun and this could be interpreted religiously: 
‘I only saw, I don't know, that a cloud was before the sun, I did 
not see anything else’ (woman, 39 years old, Evangelical Christian, 
Hungarian, Seuca, October, 2006, collected by L.P.).

The non-Catholics living in the village identify themselves 
with the apparition; this can be deduced from the fact that, fol-
lowing one of the apparitions, someone took a statue of the bless-
ed Virgin to the Reformed church. This greatly disturbed the Re-
formed people entering the church, but no one dared to remove 
the statue, because they were afraid it would be a sin. It was even-
tually removed by the ringer, who considered it as his duty. The 
people protected the statue's sacrament by taking it to the Catho-
lic parish so that it could not be vandalised: ‘I took part at some of 
the apparitions, I was looking where anybody else was looking too, 
but I did not see anything. The year before, after the apparition, I 
went to the church to ring the bell, and I saw a 30 cm tall statue on 
the window. No one wanted to take it away. Everybody thought it 
was a sin to touch it. I took it down before we went in the church 
for the mass. We took it to the Catholic parish’ (man, Reformed, 
Hungarian, Seuca, 2005).¹¹
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10	 The Csángós are a Roman Catholic minority living among Orthodox Romanians in 
Eastern Romania. There are well known stereotypes about them as a community 
who have strong attachment to their Roman Catholic religion, and they are usually 
referred to as a community that has preserved a ‘traditional religious culture’ with 
many elements which are not part of the formal, official religiosity. The Csángó pil-
grims have visited the apparitions site of Seuca several times during the apparitions of 
the Virgin Mary (about their motives and religious practices at the site see Peti 2012b.)

11	 Source: daily newspaper Népújság [Vox populi] August 24, 2004. See http://www.hhrf.
org/nepujsag/04aug/4nu0824t.htm2005 (accessed on August 4, 2005).
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The Catholic Community's Opinion on the Apparition
The non-Catholic community's opinion was that the Catholics ac-
cepted the apparitions because during those occasions they could 
pray with the pilgrims and take part in the religious rituals. A 
general opinion is that the Catholics identified themselves with 
the apparition only because of its benefits of tourism. These opin-
ions contradict the findings of my fieldwork. Most Catholics I talk-
ed to identified themselves with the apparitions in a religious and 
emotional manner. Even people living in mixed marriages with 
the spouse being of another opinion share these views.

Besides individual devotionalism, there is also an emphatic 
multi-cultural side of the apparitions. It is interesting that the 
most intensive elements of this religious experience were re-
ceived by most people as transcending language borders: ‘When 
Rózsika said in the church that the Virgin Mary appeared, they 
closed their eyes, smiled and cried. I was amazed like someone 
who doesn't belong there. After a while, I realised that I had to 
get involved in it. It is something sublime, something special. It 
doesn't disturb me that the other one is praying in Romanian, you 
in Hungarian, everybody to the Virgin Mary. I believe that she re-
ally appears’ (woman, cca 45 years old, Roman Catholic, Hungari-
an, Seuca, 2006, collected by L.P.).

On one occasion, the apparition took place during one of the most 
important Hungarian national celebrations, on March 15. The Hun-
garians usually feel that the Romanians do not like them to celebrate 
their ethnic identity's most spectacular feast. As a result, on this 
occasion, the local community's members waited with much anx-
iety for the apparition that was expected on this date, because of its 
inter-ethnic surfeit. They thought the ethnic tensions between the 
two ethnic groups would surface in violence. This did not happen, 
and they concluded that, thanks to the apparition, it was a miracle:  

‘The Romanians don't like that we celebrate individually. I real-
ly was afraid that if so many Romanians would gather in one place 
to pray, some kind of complication would appear. Everything was 

so beautiful. Next to me, there were three Romanians, I was pray-
ing in Hungarian, they were praying in Romanian. Neither of us 
was bothered by the language in which the others were praying 
to the Virgin Mary’ (woman, cca 45–50 years old, Roman Catholic, 
Hungarian, Seuca, 2006, collected by L.P.).

Church Strategies for the Apparition's Acknowledgement and 
Expropriation
Rózsika Marián was living in Târnăveni with her grandmother 
when the apparitions began. In this period, her ‘emotional guide’ 
was a Greek Catholic priest. The Greek Catholic Church wanted 
to expropriate her visions from the beginning. According to the 
seer, the Greek Catholic priest went to Lourdes, where he popula-
rised the apparitions. This was the reason why the first pilgrims 
appeared at the apparitions in Seuca. The Greek Catholic Church 
tried to confer public frame to these occasions by holding mass-
es at the women's house. The apparition's expropriation by the 
Greek Catholic Church could have led to the Church's reformation, 
which reflects a need in the local community after Communism.

The Catholic Church was also in competition to propagate the 
visions. In 1999, Rózsika joined the grey friars, and was deeply 
influenced by a Franciscan monk. The Catholic priest visited her 
every day, held masses, talked to her and ‘taught her to pray’. Be-
neath the surface, according to my research,¹² there was a compe­
tition between the Greek Catholic and the Roman Catholic Church 
for the public propagation of the apparition.¹³ So far, the compe-
tition for the legitimation of the apparition has seen the Roman 
Catholic Church emerge as the winner. However, the competition 
for the shrine is yet to begin.
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12	 The seer has mentioned several times her spiritual relationship with the Greek 
Catholic priest and also emphasized his particular role in the popularization process 
of the shrine.

13	 About the rivalry between Greek Catholic and Orthodox Churches see Pócs 2008: 487.
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When the apparitions became public, the Catholic Church's 
representatives accepted the seer's aspirations of imitation Christi. 
The seer would wear a crown of thorns for six months as penance, 
because the Virgin Mary asked her to do so in her vision. Rózsika 
considered it important to mention during our conversation that 
it was sanctified by the Roman Catholic, Greek Catholic and the 
Orthodox priests as well.¹⁴

The higher institution of the Roman Catholic Church did not 
promote legally the apparition, but they did not forbid it either. 
A Marian specialist from Budapest and the local Catholic priest 
made considerable efforts to make the shrine acknowledged, legit-
imise the apparitions and develop the rituals. The local Catholic 
priest was able to maintain the community's unity by preaching 
that it was not a sin to doubt the apparitions: ‘I doubted it at the 
beginning. When the priest said in the church that we should 
hear from him that: Neither those who believe in it, nor those who 
do not commit a sin’ (woman, cca 45 years old, Roman Catholic, 
Hungarian, Seuca, 2006, collected by L.P.).

We can find the important elements of Marian shrines in Seu-
ca: a holy well and healing water. The well is in Rózsika's yard. The 
Blessed Virgin sanctified the well during one of her visions. All 
these miracles were with the seer's involvement and included a 
miraculous painting (Pócs 2008). The seer alluded to certain ‘se-
crets’ which cannot be made public because the Virgin Mary for-
bid it. All these miracle genres can also be found in other modern 
apparition-based shrines (Zimdars-Swartz 1991: 165–189).

The periodical called Christ's Light dedicated its August issue in 
2005 to the Seuca-apparitions and contained the opinions of the 
local, high-positioned representatives of the Catholic Church (in-
cluding the statement of some theological teachers and of the arch-

bishop). These statements contain the history of the apparition and 
the most important interpretations in a canonical form. The two 
interpretational models offered are: (1) the prophecies from the ap-
paritions came true (for example, the village is magically protected 
against natural disasters, referring to the fulfilment of the prophe
cy of March 10, 2005),¹⁵ (2) the ethnical peace emerging during the 
apparitions. This was a reference to the regions' distant, but im-
portant centre, Târgu-Mureş, where bloody events took place in the 
spring of 1990.¹⁶ The pogrom against Hungarians is still mentioned 
as the ‘black March’, since it had numerous casualties from the city 
and the nearby villages: ‘…the events of 1990 took place not far from 
here, maybe partly with the same participants. And now they pray 
together in peace. Is this not a miracle? It was like this during all 
24 apparitions. This must come from God, by the merit of his most 
dear daughter, the Virgin Mary’ (Christ's Light, August 2005).

The Virgin Mary from Seuca
Centring around the official recognition of the shrine by the 
Catholic Church, rivalry between the Greek Catholic Church and 
Roman Catholic Church can be ascertained, involving a symbol
ical competition which is not displayed in public. The most impor
tant strategy of the process of acknowledgment is the emphasis 
on the discoursive level that the shrine is developing in the spirit 
of reconciliation between the ethnic groups and denominations. 
This is the most important ideology of the legitimating process of 
the shrine against the two other important places of pilgrimage, 
Csíksomlyó and Máriaradna, which, in the context of the Hun-
garian minority (both are situated in Romania), have become the 
biggest collective rituals to expose Hungarian identity. 
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14	 The seer's role as a specialist is not the purpose of this paper. I mention only that, in her role 
as a local specialist, she uses local folklore elements (for example, the elements of the scholars’ 
role). Besides the role of the seer, she identifies herself with the role of the heeler and exorcist.

15	 The seer predicted ‘difficult times’ for humanity. The Church's representatives 
thought it was important to mention that ‘after a few weeks, because of the snow 
melting and the rains, the rivers flood and half of the country was under water, the 
damage is not yet estimated’ (Christ's Light, August 2005).

16	 During that time, the city’s ethnical composition was half Romanian, half Hungarian.
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It is significant that the communal context of the public vi-
sions in Seuca, on the one hand, expresses the disorders of ethni-
cal and confessional coexistence and, on the other hand, it con-
tributes to their rectification. The Roman Catholic Church tried 
to supervise the process of the rectification, trying to adapt the 
messages of the Marian apparition to the multicultural features of 
the region, by accentuating the ideology of the ethnical and con-
fessional reconciliation.¹⁷

This ideology has been embraced by the blind seer. In our con-
versation she emphasised that, during her visions, the Roma-
nians prayed with their beads in Hungarian, and the Hungarians 
in Romanian in total harmony. She explained that she interpreted 
the messages of Virgin Mary because of her demand: 

[P.L.]: ‘How do you explain that the Virgin Mary spoke only in Roma-
nian, and she spoke in Hungarian only during the last apparition? 

[R.M.]: Unity, solidarity. When thousands of pilgrims are together, 
Romanians and Hungarians, and how magnificent is that eve
rybody prays in his or her own mother tongue. This could be 
happening only with the support of the powers above. And there 
was no conflict. And so nicely have the Romanians learnt the ro-
sary in Hungarian and the Hungarians in Romanian, and they 
prayed together. And on top of this, there was a miracle, because 
the Blessed Virgin Mary made a miracle on the sky. So beautifully 
showed the Romanian to the Hungarian to look up the sky! Can 
you imagine, how much an Oltyán and a Szekler can understand 
each other. But they showed with gestures to each other, and they 
embraced with love. Well, it is hard to explain. It was made by the 
powers above’ (October 24, 2006, collection of L.P.).

In her draft, the reference to the ‘Szeklers’ (Hungarians of 
eastern Transylvania) and to the ‘Oltyáns’ (Romanians of south-
ern Romania), which as groups have very strong national conno-
tations, she refers to the miraculous reconciliation between the 
two nations.

In addition to the ideology of intercultural reconciliation, 
which is supported by the Church, one of the most important 
functions of the apparition at the local level is in connection 
with the collective demand originated from below, especially 
with the demand of the locality. The Marian apparition of Seuca 
has contributed to the strengthening of the local identity, which 
is a collective demand of every ethnic group and denomination 
from the village, independently gained from the attitudes to its 
religious messages. 

The social benefits of the Marian apparition were not only 
recognised by the Roman Catholic Church, whose economical 
and symbolical influence has strengthened in an accentuated 
way. The economical profit of the apparition was also a model for 
the local council, which has in the recent years organised several 
profane festivals (for example, the beer and wine festival), help-
ing to sustain local identity. Through the apparitions, Seuca has 
become a mediatised and well-known Transylvanian village.

During the last apparition on June 17, 2005, the seer mediated 
the following message: 

[R.M.]: ‘My name in this place is the Queen of Light’. From this mo-
ment, the ecclesiastical media, undertaking efforts to gain recog-
nition for the shrine, has frequently referred to the Virgin Mary 
of Seuca as the Queen of Light. Based on the seers' reports, an artist 
has also painted a devotional picture of the Queen of Light, the 
Virgin Mary shining in light, wearing a blue dress and a crown. 
Furthermore, the apparitions became very important facets of 
the local Catholic community, as made evident from their claim 
that ‘we have our own Medjugorje!’ (collection of L.P.).
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17	 For the ideological use of messages of Marian apparitions see the observations of Vic-
tor Turner and Edith Turner (Turner and Turner 1978: 299). In the institutionalisation 
of the apparition-based pilgrimages, Mart Bax attributes a very important role to the 
elites (Bax 1990:72).
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The Legitimating Strategies of the Seer
Besides the legitimating strategies of the Church, we can observe 
the efforts made by the seer to make her recognised in the local 
community as a trustworthy specialist. As part of this, she has 
emphasised several times the most well-known and magical 
claim supported by the whole community – that in contrast with 
the neighbouring settlements, Seuca has not suffered because of 
natural disasters:

[R.M.]: ‘Jesus said, there is no prophet in his own country. And so it is 
with me. They don't believe up to the present day. They only say 
that, since the apparition took place, Seuca has been very much 
protected from natural diseases. 

[L.P.]: This is the locals' opinion?
[R.M.]: Yes, those, who don't believe, observed at least this’ (October 

24, 2006, collection of L.P.).

The seer keeps in her mind the narratives about the miracles, 
and occasionally tells them to those who visit her. One such story 
is about a shepherd, who once saw that there was a hailstorm in 
the neighbouring village, but in miraculous way the ‘black, iced 
clouds’ did not affect the fields of Seuca.

 
[L.P.]: ‘Were there many disasters affecting the village earlier? 
[R.M.]: I don't know exactly the year, but the apparitions had already 

started, and around Seuca all the villages were affected by the 
hailstorm. But it did not strike our village. Unfortunately, the 
shepherd who was on the fields has just died, and he saw the black, 
huge clouds. He saw the terrible storm which approached Seuca. 
And at the boundaries of the village, as if the powers above had 
drawn a line and the storm did not come closer. When he came 
home, he told everybody what he had seen’ (October 24, 2006, col-
lection of L.P.).
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In the context of her strategies for legitimisation, we can inter-
pret her story of the Reformed mayor of the village, who, accord-
ing to her, smelled the fragrance of roses, proving the presence of 
the Saint: 

[R.M.]: “And the car passed here in Seuca, and the driver smelled the 
perfume of roses as they descended to the village. And he looked 
around: ‘Oh, my God, there are no roses here, where is this fra-
grant of roses coming from? And why are so many people here?’ 
I think he was talking with the mayor, and he said: ‘What hap-
pened that it smells so strong of roses? The festival of roses took 
place here?’ ‘No – answered the mayor – this is because of the Vir-
gin Mary!’ The mayor was a Reformed” (October 24, 2006, collec-
tion of L.P.).

In her opinion, there were no real apparitions after Medjugorje. 
Except for hers, all other apparitions were false. She related that 
pilgrims who visited her for blessings, miraculous cures or advice, 
in many cases reported to her their own visions. She used to ver-
ify the authenticity of these visions by asking them details about 
the voice, details of the Virgin Mary, which they could not recall. 
According to her, the voice of the Virgin Mary is like the sound of 
bells, but this cannot be heard by those who have false visions: 

[R.M.]: ‘There has never been and there will never be any real ap-
parition. False ones can appear, but not real ones. Since the ap-
paritions from Medjugorje ended, all the others have been false. 
Unfortunately, there are many false apparitions in Romania. To 
have a communication with the celestials, many people say, it is 
so easy, so good for you that Virgin Mary visits you. But it is not 
easy at all. These grey weekdays are the worst; the real appari-
tions manifest themselves on these days’ (October 24, 2006, col-
lection of L.P.).
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It often happens that those who do not believe in the appa-
ritions make fun of the seer or try to swindle the pilgrims. She 
claims that her Orthodox neighbours guide the pilgrims who are 
looking for the miraculous fountain onto the fields. Other neigh-
bours invited the pilgrims in their court to their fountain, telling 
them maliciously that its water is exactly as good as the seer's sa-
cred fountain's water.

The seer also legitimises her visions by telling stories about 
magical punishments of those who did not believe them. For ex-
ample, she claims that somebody fell from a tree because he had a 
joke at the expense of the powers above. In this case, the just di-
vine punishment is the transcendental acknowledgement of the 
seer's genuineness. 

Conclusions
In the history of Seuca, we find the practice of ethnic groups 
making well-defined boundaries between them, functioning as 
important parts of the communities. The artificial change of the 
ethnic structure during the Communist dictatorship changed the 
patterns of relations between the ethnic groups; it made the eth-
nic coexistence more problematic. The local parish that tried to 
expropriate the Marian apparitions has successfully integrated 
their messages into the ideology of ethnic reconciliation. Besides 
the local experiences, the success of ethnic integration was also 
supported by references to emotionally charged events like the 
pogrom against Hungarians in 1990 in Târgu-Mureş, which was 
well-mediatised in western mass-media. The traditional ontolog-
ical systems of religion in the communities still function and the 
frequent crossing of the ethnic and denominational boundaries 
also promoted strategies of the Church. In addition, the appari-
tions in Seuca earned the village a distinguished reputation in 
a region where enormous changes have taken place and people 
were obliged to develop more complex strategies, or ways of life, 
without any pre-existing concrete models.
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Fig. 11.1 The sacred statues, 
crosses placed near 
the main street, in the 
gardens of the houses 
inhabited by Romanian 
families, besides their 
religious meanings

→	 also have national, 
identity connotations, 
being expressed ex-
plicitly by the national 
colours painted on 
the crosses (photo by 
L. Peti, 2006).

Fig. 11.2 Rózsika Marián, the 
seer of Seuca (photo by 
L. Peti, 2006).

Fig. 11.3 Objects for sale 
with national Roma-
nian and Hungarian 
national connotations 
exposed during the 
pilgrimages (photo by 
L. Peti, 2008).

Fig. 11.4 Pilgrims doing the 
Stations of the Cross in 
Seuca (photo by L. Peti, 
2008).

Fig. 11.5 Romanian group 
of pilgrims (photo by 
L. Peti, 2008).
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Fig. 11.3

Fig. 11.4

Fig. 11.5
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Fig. 11.6 Pilgrims touching 
with several objects the 
statue of the Virgin Mary 
for its magical power in 
the garden of the church 
(photo by L. Peti, 2008).

Fig. 11.7 ‘Sun-dancing’. The 
pilgrims see different 
transcendental 
occurrences around the 
Sun (photo by L. Peti, 
2008).

Fig. 11.8 ‘Sun-dancing’. The 
pilgrims' reactions 
(photo by L. Peti, 2010).

Fig. 11.9 The picture of the 
Virgin Mary painted 
after the instructions 
of the seer (photo by 
L. Peti, 2008).

Fig. 11.10 Pilgrims touching 
with several objects 
the statue of the Virgin 
Mary for its magical 
power in the church 
(photo by L. Peti, 2010).

Fig. 11.6

Fig. 11.7

Fig. 11.8

Fig. 11.9 Fig. 11.10
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01	ZACHAR PODOLINSKÁ, Tatiana
	 Traces of the Mary in Post-Communist Europe
The Virgin Mary as such cannot be examined scientifically. We 
can, however, examine her ‘apparitions’ in the world, as well 
as the innumerable variants of Marian devotion and cult. This 
volume focuses on her manifestations in the post-Communist 
region with some geographical spillovers. It is either because 
post-Communist transformation concerned not only the for-
mer socialist countries, but also had an impact on the entire 
European region and was part of the overall post-modern and 
post-Communist reconfiguration of the European area. Another 
factor is that Marian worship is not controlled by political bor-
ders of present-day nation states. It has a wider transnational 
potential and impact. Nevertheless, we focused our viewfind-
er primarily on the post-Communist region, as we believe that 
thanks to its geographical and symbolic location and economic 
position in Europe, as well as its historical roots and traditions 
and common Communist history and heritage, it not only shows 
different traits of modernity compared to ‘Western Europe’, but 
we also face specific features and forms of worshipping of the 
Virgin Mary. We therefore decided to present in this volume the 
traces of the Virgin Mary by means of more in-depth analyses 
from selected countries of the post-socialist region.

By means of this publication, we can observe how the Virgin 
Mary is manifested in the faces of seers and pilgrims and how au-
dio-visual means are becoming a direct part of Marian apparitions 
in Germany in the modern era (H. Knoblauch and  S. Petschke); 
how she speaks through the mouth of a blind Roma woman and 
pacifies the ethnic and religious tensions between various groups 
in Romania (L. Peti); how she attributes meaning to meaningless 
places on the map by reallocating her presence through the geo-
graphical and time distribution of Marian dedications in Slovakia 
(J. Majo); how, after the fall of Communism, she revitalises the old 
places of her cult with new power, bringing together traditional 
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and non-traditional forms of worship in the secular Czech Lands 
(M. Holubová); how her messages are spread on the websites of 
new non-traditional Marian movements and how their apocalyp-
tical warnings are being updated and localised into the specific 
national environment in Czechia (V. Tutr); how she addresses the 
readers of Marian literature differently on the shelves of book-
stores in Slovakia and Austria (R. Kečka); but also how the Virgin 
Mary absorbs ultra-modern millennial and spiritualistic concepts 
of Mother Earth and Mother of the Universe, becoming the speak-
er of the great unified Hungarian nation (J. Kis-Halas); how she 
is becoming the re-discovered herald of Serbian national identity 
(A. Pavićević); how she absorbs the local forms of faith and folk 
Christianity in modern era and is thus the manifestation of grass-
root Christianity and local religious culture in Bulgaria (V. Baeva 
and A. Georgieva); and how the path from a private to an officially 
recognised apparition depends not only on the Virgin Mary and 
the seer, but also on the overall constellation of the audience and 
the ability to offer a religious ready-made event (T. Zachar Podolinská 
and L. Peti).

This publication observes the current diversity of the forms of 
Marian devotion in post-Communist countries through different 
national and geographically defined contours and, in particular, 
the ability of the Virgin Mary to satisfy the hunger for modern 
spirituality and authentic religiousness, give voice to unofficial 
and popular religions, revitalise and redefine old places of cult 
and add new ones, appease war conflicts, speak out on behalf of 
nations and marginalised ethnic groups, and guard national and 
conservative values. The post-modern and post-Communist Mary 
thus restores ruptured traditions with love, and enchants the vi-
olently atheised European region with new miracles and appari-
tions, regardless of whether top Church and state representatives 
like it or not.

02	KIS-HALAS, Judit
	 Sacred Sites Reinterpreted: New Age Phenomena at a 

Hungarian Marian Shrine
Marian shrines were always the sites of miraculous healings and 
spectacular apparitions. Nowadays, they have also become the 
crystallisation points of the New Age phenomena. Several stud-
ies have already pointed out this trend with regard to popular pil-
grimage destinations.  As far as the Hungarian Marian shrines 
are concerned, none of them have been systematically examined 
from this perspective. This chapter aims to provide a deeper in-
sight of how a Marian shrine is being re-orchestrated as a specific 
‘power place’ in the context of alternative spiritualities, such as 
New Age religiosity or ethno-paganism at one Marian shrine at 
Máriagyűd.

From the wide-ranging New Age phenomena and religious 
practices that the author observed during the past decades at 
Máriagyűd, she chose the prominent example of an esoteric group 
called Magyar MAGok [Hungarian Seeds], which deals with diverse 
religious and healing activities. Their programmes include sha-
manic drumming sessions, tours to ‘sacred sites’ in Hungary and 
the Carpathian Basin (mostly Romania), weekend meditations, 
esoteric workshops, readings on the history and culture of the an-
cient Hungarians, such as direct kinship between the Hungarians 
and the Huns, or the identification of the Ancient Hungarians 
with the Scythians, or the Hungarian origins of the Christian Fa-
ther God. In accordance with the millennial narrative, they use 
the elements of the alternative history of the Hungarians as well 
as other motifs which recall UFO-religions and ET-spiritualities, 
and last but not least, the idea of healing and cleansing as the 
basic means leading to universal well-being. The description of 
their unique rituals and other religious practices is followed by an 
analysis of the discourse on the contested authority of the shrine. 

The author of the chapter focuses on the role of the Virgin 
Mary within their discourse. She found it interesting that Mary 
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is connected with the so-called Boldogasszony (literally [Blessed 
Woman]), which is a special Hungarian denomination of the Vir-
gin Mary and, at the same time, the alleged goddess of the ancient 
Hungarians. ‘Boldogasszony’ has been used as a synonym for the 
Blessed Virgin Mary since the Middle Ages (cf. Madas 2002). The 
quest for a lost epic and a missing mythology of the Hungarians, 
which was inspired by national romanticism, resulted in the term 
gaining an ethnic taste by the end of the 19th century. ‘Boldogas-
szony’ was the most emblematic female figure of the pantheon in 
the re-invented Ancient Hungarian religion – the Mother Goddess 
(Kálmány 1885). With regard to its contemporary use, ‘Boldogas-
szony’ is also interpreted as the Hungarian equivalent of the God-
dess (Bowman 2009), and is also considered Mother Earth (Gaia) 
and the galactic patroness of all Hungarians par excellence. The 
author put the manifold interpretations of the Virgin Mary's fig-
ure in the centre of attention, highlighting the Catholic Church's 
standpoint on the emergence of New Age spirituality at Catholic 
devotional places.

 
03	HOLUBOVÁ, Markéta
	 Manifestations of Marian Devotion in the Czech Republic –  

the Past and Present
According to the author of the chapter, Marian devotion in the 
Czech Republic should be seen not only in the light of recent high-
ly secularised climate of Czech society. For the current dislike for 
official Catholicism and de-Christianisation of Czech society, we 
have to go back in history. In the 19th century, Czechs became lib-
erals, nationalists or socialists. At the same time, religion ceased 
to play its former role and was assigned only the role of an occa-
sionally sought-after, yet unnecessary ‘folklore’ anachronism, 
typical for village population. Religious identity was substituted 
primarily by national identity, as well as by class identity and a 
‘scientific’ worldview. The rise of the Communist dictatorship af-
ter 1948 bolstered these trends and used them – mostly unmod-

ified – for its own benefit. The non-religious and anti-religious 
components were accentuated, while the forms of ‘implicit reli-
giosity’ stayed preserved and Church organisations were forced to 
face systematic repression. The years 1989 and 1990 brought about 
radical changes in the political and spiritual history of the Czech 
Republic. Religion lost its principal enemy – Communism. Innu-
merable forms of religiosity appeared, from versions of classical 
and modern Christianity to the spiritual schools of the Far East. 

In this context, it is very interesting that the worshiping of 
the Virgin Mary has remained virtually unchanged. Just like in 
the past, emphasis is placed today on spirituality and emotion-
al experience, thereby fulfilling the main conditions for survival 
in the modern era de facto. In addition to the traditional forms of 
cult and pilgrimage rituals, there are also new forms of religiosity 
brought about by the 21st century, especially in abundantly visit-
ed places of pilgrimage. Due to the widespread use of the internet 
and e-mail communication, after centuries of pilgrimage tradi-
tion, there is for the first time no need to receive the written votum 
personally or even in representation. After 1989, visits to Czech 
and foreign places of pilgrimage began to appear in the catalogues 
of many travelling agencies. Also, bike pilgrimages represent a 
very popular form among young people.

On the other hand, it can be also mentioned, that despite the 
strong Marian tradition, the general public and as well as the re-
ligious discourse on Marian devotion connected to private appa-
ritions in the Czech Republic is at a certain point ‘marginal’. This 
can have two principal reasons. Firstly, the import of apparitions 
is caused by the absence of such apparitions at home. Secondly, 
the import of greater movements and groups represents a reac-
tion to the delay of the Communist era and a smaller membership 
of believers.
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04	TUTR, Vojtěch
	 The Reception of Recent Marian Apparitions in the Czech 

Republic in the Field of Popular Religiosity – Two Examples
Marian apparitions have always emerged throughout the history 
of the Catholic Church. However, they have never been given a lot 
of attention and have never met with so much public acceptance 
as has been seen since the latter half of the 19th century. The de-
velopment of mass communication and increasing population mo­
bility have partly contributed to this phenomenon. These appari-
tions have a new function – providing public messages. The Virgin 
Mary is no longer speaking only to the visionary; she is pronounc-
ing prophecies and messages to all believers, laying claims to the 
hierarchy.

This chapter offers a comparative analysis of two examples of 
‘popular religiosity’ in the Czech Republic as a spontaneous reli-
gious activity produced and operated by their charismatic leaders 
and opinion-makers: Vérité centre founded by František Mráček 
and Mariánské nakladatelství [MANA, Marian publishers] founded 
by František Press in Brno. Both cases are based on modern Mari-
an apparitions and are contextualised in the current global situa-
tion and in the Czech Republic. According to the author, this goes 
hand in hand with the trend of modernisation and the era of mass 
communication. 

Marian devotion plays a central role in both studied cases and 
is crucial for understanding the portraying her as the Loving Moth­
er and Hope of the Mankind, as well as the Guardian of the World com-
ing as the (last) Living Warning before the expected global catastro-
phe. The apocalyptic, chiliastic and millennial tone presented by 
both interpreters of modern Marian apparitions is being explored 
as well. The main issue in both cases is the expectation of the end 
of the current world order. This element was certainly activated by 
the approaching end of the millennium. Even though this stimu-
lation of thoughts on the end of the world is now out of play, the 
charismatic leaders flexibly postponed their prediction in this re-

gard and, according to them, we should expect some global threat 
in the future, the outbreak of WWIII, nuclear or ecological catas
trophes, globalisation or total control by means of information 
technologies.

Another nodal point is the reference to globalisation as an in-
strument of Satan's rule over the unified world. According to the 
author, both studied cases are examples of modern adaptation of 
Christianity to the post-modern religious landscape of post-social-
ist Czech Republic and represent a form of popular religiosity which 
is transformed and adapted to the context of modern society and 
‘Western culture’. 

05	KEČKA, Roman
	 Contemporary Models of Marian Discourse in Slovakia
According to the 2001 census, the majority of Slovakia's popula-
tion statistically follows the Catholic confession of Roman or 
Byzantine rites. In both rites, the Marian devotion has a consider
able place in religious reflection and spirituality. This study ex-
plores the religious discourse of the Marian devotion as it appears 
in available books and booklets on this topic. The main focus of 
the chapter is a comparison of the Marian discourse in Slovakia 
(representing a post-socialist country) and the Marian discourse 
in neighbouring Austria (representing a ‘Western’ country with 
no socialist history). For this purpose, a sample of Mariological re-
flections and spiritual texts was created based on their availabil
ity in all Catholic bookstores in the capital of Slovakia (Bratislava) 
and the capital of Austria (Vienna). The reason for this choice is 
that these bookstores offer books that mirror the living intellec-
tual and religious brainstorming and reflect Christianity, in par-
ticularly the pattern of the Marian discourse of the recent decades 
in both countries. The study comments on the absence of modern 
Marian literature in Slovak bookstores. The author also analyses 
the Marian vocabulary and topics in the both samples. The author 
distinguishes three existing models of the Marian discourse in 
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Slovakia, all of traditional origin, portraying Mary as an unselfish 
and patient mother, Mary loving conditionally and restraining 
God's anger; Mary leading the legions against Satan and crushing 
his head. All three models are based on the traditional images of 
Mary and, within the Christian communities, are not understood 
as contradictory, but complementary. 

Compared to Western Christianity, the Marian discourse in 
Slovakia lacks two recurrent models: (1) the progressive 20th/21st 
century model, and (2) the traditionalist and fundamentalist mod-
el. The first model has created a Marian vocabulary and contents 
representing a self-confident, social and communicative model of 
Mary. This model presents an alternative to the old models com-
bining mild or triumphant vocabulary with mild or triumphant 
contents. The second model which is absent among Slovak believ-
ers is the Marian discourse of the traditionalist and fundamen-
talist groups of each age tolerated by official Church structures. 
These traditionalist and fundamentalist groups return to the old 
Marian vocabulary and contents that is triumphant, militant 
and – in this modern version – has an offensive character. This 
form of discourse, created as a reaction to progressive Christian 
groups – did not emerge in Slovakia, since there were no progres-
sive Christian movements. 

Based on the research of the author, the Slovak Marian re-
flection and spirituality result from traditional beliefs, having 
no affinity to Western progressive and traditionalist models. In 
this regard, it can be stated that Slovakia's isolation from the 
European spiritual development, which has caused traditional 
devotion to be fixed in its forms, is, paradoxically, continuing 
also after the fall of Communism in the era of religious freedom. 
The comparative discoursive analysis of Mariological literature 
in Slovakia and its Western neighbour – Austria has showed that 
the Slovak religious landscape is far more traditional (but not 
traditionalist) than the current trends in the ‘Western’ religious 
discourse. 

06	MAJO, Juraj
	 Marian Dedications within the Current Cultural Space of 

Slovakia
Cultural geography (as the main field in geography with no con-
nection to religion) is strongly influenced by constructivist ap-
proaches today. Geographer Doreen Masey wrote in 2010 (Massey 
2010: 107) that space is always being made and always, therefore, 
in a sense, unfinished. The ‘always’ is rather that there are always 
connections yet to be made, juxtapositions yet to flower into in-
teraction, or not, potential links which may never be established. 
Loose ends and ongoing stories. With these ideas she perfectly 
outlined the relationship of space, time, and social world. In the 
field of religious identity and its expression it indicates not just 
variability of its representations but can also work as a hub to the 
local projections of identity interactions and how this space is 
formed within local actors and local circumstances.

All interactions within the various scales forms two paradigms 
of how place and space can be analysed – as politics and poetics of 
space. If the cult of the Virgin Mary prevails within the Catholic 
religious practice, then the poetics and politics of space can have 
vast forms of expression and impacts. This chapter attempts to 
outline the spatiality of this cult represented in dedications of sa-
cred buildings, and open up questions on forming such distribu-
tions and regional specificities in Slovakia.

Research on the spatial aspects of dedications of sacred build-
ings provide interesting intersections of relations between sacred 
and profane as well as various levels of research resulting in a rela-
tionship between the ‘politics’ and ‘poetics’ of place. This chapter 
introduces such relationship within cultural geography. Although 
this approach is fully applicable in local or regional research, we 
have outlined the spatial aspects of the cult of the Virgin Mary as 
embodied in the dedication of sacred buildings, introducing the 
differences in the types of such dedication within regional and de
nominational aspects (such as Roman and Byzantine Catholics). 
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The link between time and space is observed in living as well 
as obliterated dedications, which helps us understand in a very 
broad sense the dynamics of construction and maintenance of 
sacred space and the projections of initiatives at various levels of 
political administration with an impact on the poetics of space 
and community.

Research on the spatial distribution of dedications in Slovakia  
is still a  little explored field, even though the extensive data 
sources are relatively high in quality and quantity and enable the  
interpretation of different relations in various scales. In the con-
text of important dedications, it is the Marian ones that have 
a  significant position in church life and are the most common 
ones, reflecting the intensity of the worship of the Virgin Mary 
within the Slovak environment. The research also indicates that 
the importance and popularity of Marian dedications are accom-
panied by great diversity with growth over time. It also reflects on 
the background based on social changes, such as the extinction of 
the Kingdom of Hungary, the declaration of Our Lady of Sorrows 
as the patron of Slovakia, etc. 

07	KNOBLAUCH, Hubert – PETSCHKE, Sabine
	 Vision and Video. Marian Apparition, Spirituality  

and Popular Religion
The chapter demonstrates that spirituality and popular religiosity 
are built into the Marian apparitions, thus turning them into a 
contemporary ‘modern’ phenomenon. The study refers to a series 
of apparitions which happened during 1999 in Marpingen, a Ger-
man village close to the Western border with France. This village 
was the setting for a series of Marian apparitions back in the 19th 
century. These earlier apparitions have recently been subjected 
to a very thorough study by British historian David Blackbourn 
(1993). Whereas Blackbourn based his analysis on written doc
uments mostly stored in archives, the authors had not only ac-
cess to written documents, newspapers and books, but also the 

exceptional chance to collect video-tape records from the event, 
and they could also rely on audio-taped statements by the seers. 
These data, supported by ethnographic field data, are subject to a 
fine-grained video-analysis provided in the chapter. 

In Marpingen, it was Marion who began to have visions on May 
17 and 20 near the chapel (built by the above-mentioned associa-
tion) where the earlier apparitions had happened. Thereafter, the 
three women together had various apparitions near the chapel, 
mostly in the company of an increasing number of pilgrims. The 
sixth apparitions on June 13, 1999, was already witnessed by about 
4,000 visitors, and on the ninth day of the apparitions, on July 18, 
12,000 visitors turned up. The final apparitions were said to be at-
tended by 30,000. As a hundred years before, the incident not only 
attracted masses, there was also some turmoil accompanying the 
apparitions: television stations turned up and reported critical-
ly on the event, the Church prohibited any proclamation by the 
seers, the seers were threatened and, finally, the village adminis-
tration and the chapel association got into a conflict.

The authors pointed out that when talking about the appari-
tion, we must be aware of the fact that this notion refers not only 
to a subjective experience by the seers. In order to become an ap-
parition, it needs to be communicated. The communication of the 
apparition does not only draw on the verbalisation by which the 
apparition is being reported, i.e. reconstructed. In addition, the 
apparition is also being performed by the body of the seers who 
form part of the setting which includes the visitors in relation to 
the seers and the spatial constellations of other objects. Thus, the 
authors interpret apparition as a communicative performance of reli­
gious action.

However, the verbalisation of the cited vision is not, as in oth-
er cases, reconstructed after the vision. On the contrary, the seer 
(Marion) talks into a dictograph which is held by another vision-
ary – Judith – while having the vision. In this way, the apparition 
is turned into a live report. It may be no accident that this kind of 
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live report is not directly addressed to the live audience. Rather, it 
is recorded so to be accessible to a larger media audience via audio 
tapes, transcripts of the visions and a number of books based on 
these reports. According to Auslander (1999: 39ff.), it is the ‘techno­
logical and aesthetic contamination of live performance’. The authors 
noted that the media are not only added to the event but are im-
parted in the event to such a degree that they transform it into 
something different. Thus, the use of the dictograph results in a 
format of the ‘live report’ on the inner visions. The microphone 
allows coordinating the actions of the seers with those of the 
crowd – a phenomenon that was virtually impossible at earlier ap-
paritions. 

According to the authors, the Marian movement is not only a 
static remnant of earlier periods but also a form of modern expres-
sion against rationality and secularism. The Marian apparition in 
question, according to the authors, is an example for the moder-
nity of this form of religion by exhibiting the essential features of 
popular religion. It is not that religion has changed its contents: it 
is still the realm of the transcendent as the subject matter of reli-
gion. However, this subject matter is not an element of cognitive 
or moral belief; it is something to be experienced subjectively, the 
reasserting subject being the major instance and locus of religios-
ity. This way, the analysis of Marian apparitions is a case for the 
thesis of the modernity of religion and a case that demonstrates 
what is modern about religion. 

08	PAVIĆEVIĆ, Aleksandra
	 Travelling through the Battle Fields. The Cult of the 

Bogorodica in Serbian Tradition and Contemporary Times
The chapter deals with the role of the Virgin Mary in the nation- 
state building process in Serbia. The beginning of the process of 
religious revival in Serbia coincided with the beginning of the so-
cial, economic and political crisis in the former Socialistic Feder-
ative Republic of Yugoslavia, which took place at the beginning 

of the 1990s. There was an urgent need to find new collective iden­
tity, since the earlier had been reduced to rubble. At the individu­
al level, this process primarily implied increased participation in 
rites within the life cycle of an individual (baptism, wedding, and 
funeral), followed by popularisation of the practice of celebrating 
family's patron saint days and, only in the end and on the smallest 
scale, by an increase in the number of believers taking an active 
part in regular church services. 

On the collective level, the traditional closeness of the Serbian 
Orthodox Church and Serb people and the state was the basic  
paradigm of such restructuring. The attempt to establish continu
ity with the tradition of the medieval Serb state, which implied 
active participation of the Church in both social and political mat-
ters, as well as the grafting of this relationship in the secular state 
and civil society in Serbia at the end of the second millennium, 
turned out to be a multi-tiered issue (Jevtić 1997). 

At mass celebrations, as well as at revolutionary street protest 
rallies (which were plentiful in the capital during the last dozen 
years or so) and at celebrations of the town's patron saint days and 
various festivities, the image of the ‘Bogorodica’ [Gr. ‘Theotokos’, 
 i.e. The Mother of God];  appears. Leading the processional walks 
of the towns, it emerges as a symbol which manages to mobilise 
the nation with its fullness and multi-layered meaning. The 
main thesis of the chapter is to explain the historical roots of her 
cult and her embeddedness in the national history and identity 
in Serbia.

The cult of the ‘Bogorodica’ has always had greater importance 
on the macro than on the micro level. This is corroborated by the 
fact that a relatively small number of families celebrated some of 
the ‘Bogorodica’ holidays as their Patron St Day, while a large num-
ber of monasteries and churches, as well as village Patron St Days 
were dedicated to one of them (Grujić 1985: 436). On the other hand, 
some authors believe that, with the acceptance of Christianity, it 
was the cult of the ‘Bogorodica’ which was the most developed 
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among the Serb population, because her main and most widely 
recognisable epithet Baba, connected to giving birth, was direct-
ly associated with the powerful female pagan divinities such as 
the Great Mother, Grandmother etc. (Petrović 2001: 55; Čajkanović 
1994a: 339). In the folk perception, the ‘Presveta Bogorodica’ [The 
Most Holy Mother of God] is unambiguously connected to the 
phenomenon and process of birth-giving and, that is why, barren 
women most frequently addressed the ‘Bogorodica’ for assistance. 

The observance of the image of the ‘Bogorodica’ was specifical-
ly connected with the so-called miracle icons, that is, her paintings 
linked to some miraculous event, either locally or generally. This 
was most frequently related to the icons which were famous for 
discharging myrrh, as well as icons which would ‘cry’ in certain 
situations, as well as those that changed the place of residence in 
a miraculous manner.

The use of icons in wars, either those of conquest or defensive, 
appears to be a widely spread practice in the Orthodox world. It 
was noted that Serb noblemen carried standards with images of 
various saints to wars, and that the cities were frequently placed 
under the protection of certain icons. The author shows how, trav-
elling through towns and battlefields, throughout the decades 
and centuries, the ‘Bogorodica’ appeared through its holy image 
at the end of the second millennium as the protectress, advocate, 
Pointer of the Way and foster mother of those who were, possibly 
more than ever, in need of miracles and waymarks. 

09	BAEVA, Vihra – GEORGIEVA, Albena
	 The Worship of Mary in the Region of Asenovgrad  

(Central Southern Bulgaria): Sites, Rituals and Narratives
The chapter presents Marian worship in one of its specific local 
manifestations – the cult to the Virgin in the region of Asenovgrad, 
Central Southern Bulgaria. The fact that it is the most represen-
tative example of the vital and well-developed Marian cult with-
in present-day Bulgaria, as well as authors' long-term fieldwork 

in the region (started 1996), influenced the choice of Asenovgrad 
as the focus of their attention. The methodological framework is 
based on the concept of local religion (Christian 1989: 3), reformu-
lated by the authors into the concepts of local religiosity and local 
religious culture. The local Marian cult in Asenovgrad region is used 
as an example of how to understand this local and cultural em-
beddedness of religiosity, presented via (1) devotional sites and the 
images belonging to them (in this case, miracle-working icons of 
the Virgin); (2) local feasts and ritual practices; and (3) local and 
personal religious narratives. The authors regard places, rituals 
and narratives as basic elements which complement, influence 
and support each another, constituting a complex system of local 
religious culture. Following this pattern, the authors pinpointed 
for their analysis the three most important places of Marian wor-
ship in the region: the Dormition of Mary Monastery of Bachkovo, 
the Annunciation of Mary Church in Asenovgrad, and the Dormi-
tion of Mary Church in Gorni Voden. Besides the contextual infor-
mation, the authors also focused on a more intimate, individual 
dimension of Marian worship, exploring the presence of the Vir-
gin in personal narratives about miraculous recoveries, dreams, 
visions, etc. and delineating the connection between individual 
experience and cultural background. According to the authors, 
the local worship of Mary in Asenovgrad region is a brilliant ex-
ample of the ways in which local religiosity exists and develops in 
the intersection of universal religion and local traditions, folklore 
and cultural specificities. On the local level, the general Christian 
figure of the Virgin acquires characteristic features, associated 
with her motherly aspect and her quality of a divine patroness 
and immediate helper in every need. Her intercession is achieved 
by means of sacred intermediaries that have the power to connect 
the common devotee with the celestial power: holy places, mira-
cle-working icons, springs and caves. Apart from the well-known 
Marian feasts, idiosyncratic local holidays are observed, too, and 
the related ritual actions span from the canonical to the folkloric 
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and ‘magical’. Specific symbols, such as the apple, the water, and 
the fish, come to the fore as a material representation of Mary's 
sacred power and assistance. Local and personal narratives add a 
private, sometimes even intimate aspect to the Marian devotion, 
binding the universal sacred figure of the Virgin with the history 
and geography of the local community, as well as with the indi-
vidual life trajectories of the believers.

10	 ZACHAR PODOLINSKÁ, Tatiana
	 ‘From Periphery to the Centre’: Private Apparition of 

the Virgin Mary (An In-depth Qualitative Analysis of the 
Apparition's Narrative with Field Journal Notes)

The overall research dataset used for the purposes of this chap-
ter is part of ongoing research of the author on Roma folk beliefs 
(2006–2007), as well as on the activities of both traditional and 
non-traditional religious movements among the Roma in Slovakia 
(2003–2004, 2010–2011). 

In the framework of the previous outputs from this research, 
the author attempted to create, with some generalisation, a ty-
pology of the elements of traditional rural Romani Christianity in 
Slovakia, elucidating the phenomena of the cultural and ethnic 
reinterpretation of mainstream Christianity into a Roma cultur-
al context (Podolinská 2009). In particular, she  pointed out the 
phenomenon of inculturation in which the ‘White’ Virgin Mary is 
culturally and ethnically ‘transcripted’ and ‘translated’ into the 
‘Chocolate Mary’ that physically, mentally and spiritually fits bet-
ter and corresponds to the hopes and needs of particular ‘periph-
eral’ ethnic community. 

As Viktor Turner (1974) pointed out that what is interesting 
about apparitions is that they occur on the periphery not only from 
the geographical point of view (peripheries of cities, rural areas) 
but also at peripheral levels of society: the seers are mostly chil-
dren or (illiterate) women from a socially deprived background. 
This chapter offers an in-depth qualitative analysis of a narrative 

on private Marian apparitions of one Romani woman living in a 
segregated Roma settlement in Šariš region, Eastern Slovakia. The 
seer perfectly fits into the ‘periphery’ concept: she is an illiterate 
woman from a socially deprived settlement and is a member of 
the ethnically stigmatised community of Cigáni [Gypsies]. Her vi-
sions are private ones, and since they started to appear, she start-
ed her struggle for collective and public recognition. The story of 
her apparition thus contains the well-known part of the path of 
other ‘successful visionaries’ – ‘from periphery to centre’ (i.e. from 
marginal private/individual apparition to the central public/mass 
recognition). As far as visions are ‘cultural products’ (Christian 
1998) produced in the process of communication (Knoblauch 2009; 
Knoblauch and Schnettler 2018), they are not only embedded in a 
particular cultural context but also in the language and aesthetic 
taste. For every apparition, the crucial point is to achieve collec-
tive consensus and to attract masses. This is the way from private/
individual apparition to public/collective acknowledgement. This 
is the way from ‘periphery to the centre’. In the described case, 
however, the seer was able to achieve recognition only within her 
own family. The response of the local Roma community to her ap-
paritions was mostly negative. Quite interesting about this case is 
that, according to her, she has support from the side of non-Roma 
local religious authorities. Based on the author's qualitative analy
sis, the struggle for collective consensus and ethnic code are the most 
important themes of the analysed narrative on apparition. 

According to the author, the peripheral and deprived life situ-
ation of the seer is embedded in her visions. In her narrative, the 
attempt to achieve ‘centrality’ in a marginal position is central 
and the recognition theme is more frequent than the descrip-
tion of the apparition itself. In order to offer the reader a holistic 
picture of research situation, the author uses not only the qual-
itative analysis and thematic coding, but also the perspective of 
multi-vocal ethnography (Tobin 1988; Clegg 2017). The interview is 
thus embedded in the synchronous context of field journal notes 
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of the author, as well as in the diachronic context of her recent 
memories. The qualitative analysis also includes a wider context  
of the thematic search of media reports on local apparitions 
among Roma households in Eastern Slovakia. 

11	 PETI, Lehel
	 The Marian Apparition of Seuca/Szőkefalva in the Context 

of Religious and Ethnical Interferences
Seuca became a known place for pilgrimage due to a blind Gypsy 
woman's public visions about the Virgin Mary in the first years 
of the new millennium. The author presents both the history of 
the ethnical and confessional co-existence in the village and the 
economic and social problems which affected the whole commu-
nity. Then, the attitudes towards the apparition of the different 
denominations are highlighted by also presenting the way the 
seer attempts to question the different denominational opinions. 
The legitimating strategies of a Gypsy woman significantly influ-
enced the aspects of the vision of the Virgin Mary from Seuca. In 
the history of Seuca, we find the practice of ethnic groups making 
well-defined boundaries between them, functioning as important 
parts of the communities. The artificial change of the ethnic struc-
ture during the Communist dictatorship changed the patterns of 
relations between the ethnic groups and made ethnic coexistence 
more problematic. The local parish that tried to expropriate the 
Marian apparitions has successfully integrated their messages 
into the ideology of ethnic reconciliation. The traditional onto-
logical systems of religion in the communities still work and the 
frequent crossing of the ethnic and denominational boundaries 
have also promoted the strategies of the Church. In addition, the 
apparitions in Seuca earned the village a distinguished reputa-
tion in the region where enormous changes have taken place and 
where people have been forced to develop more complex strategies, 
or ways of life, without any pre-existing concrete models. 
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92, 100, 115, 128, 144, 189, 311–2, 319, 324
Lourdes (Marian apparition place, FR)  

50, 99, 100, 108, 142–3, 219, 343;  
Our Lady of Lourdes 133

M
Macedonia 256
Madagascar 30
Madrid (ES) 13, 188–9 
Magdolna (the esoteric seer and healer, 

Hungarian Seeds, HU) 12, 61–3, 71, 182
magical 63, 79, 203, 236, 260, 282
Magyar MAGok [Hungarian Seeds] (esoteric 

network, HU) 63–6, 69, 70, 73–4
Malhotice (CZ) 90
marginalisation 19, 55, 281;  

of religion 206 
Máriagyűd/Gyűd (Marian pilgrimage site, 

HU) 12, 41, 58–60, 64–74, 182–3
Máriakönnye-Vodican (Marian shrine, 

HU) 70
Marian apparition(s): 26–31, 37, 44, 48, 49, 

51, 86, 96, 98–100, 103, 108, 114, 121, 
123–5, 148, 149, 151, 207, 206–8, 210–1, 
216–7, 226, 231, 286, 346, 350

Marian century 26, 241
Marian dedications 47, 152, 157–63, 165–70;  

the Assumption of the Virgin Mary/The 
Dormition of the Holy Mother of God 159, 
161, 164–5, 170; 
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of Immaculate Conception of the Virgin 
Mary 157, 165;  
of the Nativity of the Virgin Mary/Holy 
Mother of God 164, 169;  
of Our Lady of the Rosary 159, 165, 170; of 
Our Lady of Sorrows 158–9, 160, 166, 168;  
the Protection of the Holy Mother of God 
159;  
of the Virgin Mary/Holy Mother of God 
159, 161, 164–5, 169 

Marian devotion 7, 21, 28–9, 31, 36–7, 39, 
40–3, 51, 54–5, 76, 78, 84–5, 87, 90–4, 99, 
128–9, 133, 137, 139, 143, 145–6, 148

Marian discourse 64, 145–6, 148–51; 
fundamentalist 86, 146–7, 150;  
non-traditional 148;  
progressive 41, 45–6, 81, 145–58, 150–1; 
traditional(ist) 86 

Marian Holiday/Feasts 51, 239,  
241–2, 263, 269;  
of Annunciation 241, 255;  
of the Belt of the ‘Presveta 
Bogorodica’ 242;  
of Dormition 241, 255;  
of the Golden Apple 268;  
of the Nativity 255;  
Prepolovenie [Halving] 265;  
of the Shroud of the ‘Presveta Bogorodica’ 
240–2;  
slava [Patron St Day] 243

Marian hymns 20
Marianka (Marian pilgrimage site, SK)  

11, 177–8
Marian movement 44, 55, 87, 92, 102, 138, 

210, 216, 226
Marian Movement of Priests 87, 92, 138
Márianosztra (Marian shrine, HU) 70
Mariánské nakladatelství (MANA) [Marian 

Publishers] (charismatic movement, 
CZ) 44, 98, 114–6 

Marian prayer(s) 130–5, 137, 139
Marian songs 134–5,
Marian spirituality 86, 129–30, 139–40, 143, 

146, 149, 151, 206 
Marian vocabulary 129, 140–1, 145–51
Máriapócs (Marian shrine, HU) 68, 70
Máriaradna (Marian pilgrimage site, RO) 

53, 333, 345

Maria Valvorta (the seer from Caserta, IT) 99
Mariology 24
Marion (M.) (the seer, Marpingen, DE),  

214, 217–8, 220–6, 228
Marpingen (Marian apparition place, DE) 

13, 40, 208, 213, 216–7, 222, 224, 226, 228
Masaryk, T. G. 80
(mass) media 14, 18, 28, 49, 86, 118, 207, 215, 

224–9, 231–2, 270, 281, 288, 290–4, 296, 
298, 323–4

Matúš Lašut (the seer from Turzovka, SK) 83
Maya 20 
Mayan Calendar 64
Maximillian the Second Emmanuel 

(Bavarian Duke) 245
mediatised performance 229 
Mediator (Virgin Mary) 85, 131–2, 134, 137, 144
medical pluralism 60
Medieval 60, 67, 80, 157, 206, 220, 237, 247–8, 

267, 332
meditation(s) 59, 61, 64, 67, 118, 236 
Medjugorje (Marian apparition place, BA) 

14, 26–7, 30–1, 87–8, 98–9, 104–9, 121, 144, 
213, 220, 228, 347, 349;  
Our Lady of Medjugorje 50, 87, 111

Medzilaborce (SK) 158
Mesmerism 231
messages 18–9, 22, 24–6, 44–5, 53, 55, 60, 64, 

91–2, 98, 100, 102, 104, 106–9, 111, 114–6, 
119–21, 124, 143, 144–5, 218, 318, 333, 335, 
346–7, 350

Mexican Queen of Heaven 22
Mexico 21, 27, 30
Mexico City 21
Middle Ages 65, 132, 134, 144, 147, 163, 332 
Middle East 111
migration 156, 255, 336
Milano (IT) 87, 110
millennial 55, 69–70, 98
millennialism 69
Milutin (Serbian king) 245
miraculous healing 11, 19, 58, 85, 94, 178, 

244 
miraculous/miracle-working icon(s) 50–1, 

236, 244, 253, 257–8, 261, 263, 265, 268, 
280–1

miracles 18–9, 29, 50, 55, 85, 94, 135, 206, 
246–7, 294, 296, 319, 332–3, 344, 348

missionary activities 18, 123, 240
mobility 30, 40, 49, 98, 100, 287
modernisation 28, 34–5, 36, 48, 98, 206, 

333–4
modernity 28–9, 34, 49, 54, 208, 210, 216, 

231–2
modern religiosity 18
Moldava nad Bodvou (SK) 291, 294, 296–7
Monastery of Sts Cyricus and Julitta (BG) 

254, 268
Moon Goddess 20 
Moravia (CZ) 83, 88, 90, 115
Mostar (BA) 87
Mother 7, 14, 18, 20, 50, 132–3, 138, 140–2, 

144, 151, 196, 214, 218, 230, 245–6, 252; 
All-Mother 19;  
of all 23;  
of all believers 149;  
of Christ 20;  
of the Church 23, 141, 149;  
of Earth (Gaia) 21, 41–2, 55, 65–6, 69, 73; 
of God 14, 20, 21, 49, 89–90, 130–2, 134–5, 
137–8, 141, 145, 149, 159, 163–4, 170, 214, 
218, 221, 228, 230, 239, 243, 249, 252, 
257–9, 274, 276, 278;  
Goddess Mother 20, 41, 65, 257;  
Great Grandmother 49, 240;  
Great Mother 49, 240;  
Holy Mother 85, 133, 159, 161, 164–5, 
169, 278; 
of all Hungarians 42;  
of Jesus 18, 20, 24;  
Loving Mother 99, 106–7, 116;  
Mary 22;  
of Mercy 131, 249;  
of the Nation 40;  
of Perpetual Help 136;  
Queen 136–8, 142;  
of Seven Sorrows 132, 136–7;  
of the Universe 20, 42, 55;  
of the Word 30 

Mount Athos (BG) 261
Mráček, F. (the charismatic leader, CZ) 98, 

103–13, 117, 119–22, 124
multi-confessional 53, 60, 333, 339
multi-cultural 334, 339, 342, 346
multi-ethnic 53, 60, 333, 336–9
Muršov (SK) 299

Muslim(s) 254, 260
mysteries of Earth 69, 71;  

three mysteries of Fatima)100;  
of Medjugorje 113

mysticism 88, 137, 231
mythology of the ancient Hungarians 62, 

65, 71; Greek 271

N
Nahuatl 21
narrative(s) 69, 73, 250, 257, 259, 262–3, 267, 

269, 270, 274–5, 277, 286, 288, 305, 307, 
310, 321;  
on apparition 284, 287, 316;  
emblematic 262;  
ethno-pagan 70;  
(local)/personal religious 51, 252–3, 258, 
261, 266, 273–4, 282;   
millenial narrative 70;  
on miraculous healing 260; 
miraculous narrative 348;  
private 286;  
visionary 277, 331

nationalism 34, 50, 79, 93 
nationalistic 36, 42, 70, 122 
nationalists 42, 62, 80, 93 
national symbols 50, 337
NATO 36, 38, 246
Nazareth 142
near-death experiences 207
neo-pagan 73
neopaganism 236
neo-shamanism 207
Nesebar (flying icons, GB) 262
Nestorianism 132
Nestorius 21
New Age 41, 56, 58, 60, 64, 69, 70–3, 118, 236
New Testament 112, 271
New Thought 231
Nicaragua 30
Nimrod 68
Nitra (SK) 160, 164–5, 293
non-believers 90, 103
normalisation 82
normative religion 19
non-Christian 137, 239
non-church religiousness 28
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non-religion 18, 43, 154
non-religious 81, 93, 226, 297, 318
non-traditional religiosity 28, 43, 54
non-traditional movements 29, 40, 55, 286
Nostradamus 84
Nové Zámky (SK) 165

O
occultism 74, 210 
OECD 38
Oława (Marian apparition place, PL) 100
Old Catholic movement 80
Old Testament 111–2
Olomouc (CZ) 83, 91
on-line religiosity 61
on-line spirituality 40, 60–1
Orava (SK) 11, 158, 174
Orthodox/orthodox 113, 138, 238, 254–5, 270, 

294, 297, 334, 339–40, 344, 350;  
Coptic Church 27, 30;  
world 49;  
Christianity 236, 271, 332;  
Church 237, 343;  
Eastern-Orthodox tradition 252, 257, 273; 
Greek-Orthodox world 50;  
Serbian Orthodox Church 236 

Ottoman period 255; rule 259
Our Lady of Akita 30;  

Altötting 27;  
Assiut 27;  
Banneux 27;  
Beauraing 27;  
Cuapa 30;  
Fatima 24, 29, 92, 107;  
Gietrzwałd 27;  
Good Event 30;  
Guadalupe 12, 21–2, 27, 30, 50, 180, 303, 
316;  
Knock 27, 99;  
La Salette 27, 29, 216;  
Lanka 30;  
Laus 27;  
Lavang 20, 30, 50;  
Los Tepes 30; 
Lourdes 18, 22, 24, 26–7, 29, 31–2, 37, 99, 
100, 108, 133, 142, 219;  
Medjugorje 14, 26–7, 50, 87–8, 98, 100, 

104–5, 106–9, 111, 113, 121, 144, 213, 220, 
227, 347;  
the Miraculous Medal 27, 100, 136; 
Perpetual Help 133, 136;  
Pontmain 27;  
the Rosary 23, 160, 165, 170;  
Sorrows 47, 158–9, 160, 166, 168;  
the Seven Sorrows 136;  
Šiluva 27;  
Zeitoun 27, 30;  
Walsingham 27; 
Warraq 27;  
Yankalilla 27

P
Pacific Ocean 65
pagan(s)(ism) 20, 21, 40–2, 49, 58, 62, 67–8, 

70, 73, 137, 236, 239–40, 243
Palestine 111
Pan-American symbol 30
Papua New Guinea 29
Paradise 92, 133
paraphernalia 238
Paris (FR) 27, 99–100, 114
parusia 86
Patent of Tolerance 78
Pécs (HU) 64, 71, 330
Pellevoisin (Marrian appartion place, FR) 

99
Pentecost 23, 112, 130, 138, 265
‘periphery’ concept 19, 53, 284, 286–7, 332
Petrová (SK) 291, 294
Petrozzi, E. 88
Petržalka (SK) 12, 30, 178–9
Philippines 30
pilgrimages 15, 26, 33, 36–7, 43, 81, 88, 91, 

92, 94, 103, 105, 128, 143, 201, 303, 311, 
319, 332, 346;  
bike pilgrimages 43, 91, 94 

pilgrims 12, 13, 15, 24, 27, 31–2, 54, 58–9, 66, 
72, 74, 82–3, 88–9, 91, 98, 100, 128, 182, 
187, 201–3, 216–7, 219, 225–6, 229, 232, 
258–62, 265, 267, 270, 273, 275, 281, 312, 
335, 342–3, 346, 349, 350

Pilis Mountains (HU) 12, 65, 180
Pilisszántó (HU) 12, 65, 74, 161
Pleiades 68

Plovdiv (BG) 253–5, 269, 281
Podbiel (SK) 11, 172
Podbrdo (Marian apparition place, 

Medjugorje, BA) 26
Pod Laščíkom (SK) 292–3, 296–8
Poland 11, 27, 43, 48, 94, 100, 175
Pontmain (Marian apparition place, FR) 

27, 29, 99
Pope 19, 24, 26, 72, 86, 100, 109, 111–3, 120, 

122;  
Benedict XVI 23, 26, 146;  
Celestin II;  
Clement IX 293;  
Francis 25, 71;  
John Paul II 23, 25, 108, 281;  
Peter II 109;  
Pius VII 293;  
Pius X 23, 99;  
Pius XI 22, 24–5;  
Pius XII 23, 24–5;  
Paul VI 23;  
Sixtus V 133;  
Sylvester II 64;  
Urban VIII 89

Poprad (SK)158
popular culture 207–8, 226, 232
popularisation 208, 231, 237
popular religion(s) 55, 204, 207–8, 231–2, 239
popular religiosity 41, 44–5, 48, 96, 98, 

102–3, 114, 124–5, 207–8, 231
popular Christianity 19
Portugal 24, 27, 33, 85, 92; Portuguese 29, 33
post-Communist Europe 7, 16, 34–40, 42–3, 

48, 53–5, 94;  
Mary(ies) 8, 36, 55;  
modernity 34;  
period 35; 
transformation 53–4

post-modern(ity) 18, 37, 40–2, 54–5, 84
Považie (SK) 158
Prague (CZ) 82, 91, 93, 103–4, 311
‘Prague Spring’ 82, 93
pre-Christian 20, 40, 42, 257
pre-modern 29, 210
Premonstratensians 86–7, 157
Press, F. (Charismatic leader, CZ) 44, 98, 

114–20, 121–4
Prešov (SK) 160, 164–5, 304, 312  

procession(s) 12, 72, 86, 88–9, 186, 239, 
247–8, 257, 261–3, 265, 266–8, 281

prophet(ess) (ic) 24, 61, 71, 84, 109, 114, 116, 
121, 133, 335, 348

prophecies 98, 100, 105, 109–12
Protestant churches 79, 213
Protestantism 80, 213
Prussia 211
Prussian forces 210
Příbram (CZ) 12, 83, 89, 187

Q
Quito (Marian apparition place, EC) 30

R
Ragama (Marian apparition place, LK) 30
Rainbow Madonna (Clearwater, Florida, 

U.S.) 30 
Rakovica monastery in Belgrade (RS) 247
Raslavice (SK) 14, 197, 299
rationalism 18
Ratíškovice (CZ) 90 
re-Catholicisation 46, 78 
re-enchantment 208
Reformation 47, 78, 80, 158, 164
Reformed 213, 334, 338–9, 340–1, 349
religion(s) 18–9, 28, 34–5, 38, 40, 42–3, 49, 

55, 58, 61, 65, 70, 73, 78–80, 82, 84, 90, 
93–4, 103, 154–5, 204, 206–8, 210, 226–7, 
231–2, 237, 239, 252, 256, 281–2, 332, 334, 
339–40, 350

religious cults 236
religious culture 35, 51, 55, 252–3, 256, 258, 

273, 340
religious discourse 41, 43, 94, 128, 151
religious identity 42, 80, 93, 166, 239
religious movements 29, 40, 61, 78, 94, 99, 

209, 286
religiosity 18, 29, 37, 40–5, 48, 51, 58, 61, 69, 

78–82, 85–6, 88, 90, 93–4, 96, 98, 102–3, 
114, 124–5, 135, 206–8, 227, 231–2, 236–7, 
252, 255–6, 268, 282, 340

religious practices 60, 73, 340;  
ready-made event 41, 52–3, 326; 
revival 28, 36–7, 49, 236; 
revitalisation 236;  
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studies 20; 
symbol(s) 207–8, 238; 
toponymy 155; 
tourism 58, 83, 342

re-sacralisation of Europe 28
revivalists 79–80 
Rhodope Mountain (BG) 254, 259, 266, 276
Ribbons 12, 59, 66, 74, 181
Rila monastery (BG) 260 
risk-societies 28
rituals 43, 60–1, 64–5, 67, 68–9, 89–90, 242, 

250, 253, 260, 269, 271, 281, 342, 344
Rokycany (SK) 299
Roma(ni) 14, 20, 41, 51–2, 54, 91, 198–201, 

286–94, 296–302, 304–312, 313–16, 
318–20, 322–4, 235, 326, 333

Roman Catholic Church 27, 47, 66, 92, 159, 
162–3, 165, 335, 343–4, 346, 347

Romania 40, 53–4, 58, 61, 247, 332, 340, 345, 
347, 349

Romanian 14, 15, 200–1, 330, 334–40, 342–3, 
345–7

Romani Christianity 286 
Romani pilgrimages 91
Roman rite 128
Rome (IT) 13, 188
rosary 12, 23, 71, 83, 88, 101, 136–7, 159, 163, 

165, 170, 184, 227, 231, 303, 305, 307, 311, 
315, 317, 320

Rosary brotherhoods 101
Rózsika Márian (the seer from Seuca, RO) 

15, 200, 334–6, 342–4
Rožňava (SK) 158
Rue du Back in Paris (Marian apparition 

place, FR) 99
Rumungro Roma 286
runic inscriptions 66
Russia 24, 25, 30, 100, 117, 246
Ružomberok (SK) 160
Rwanda 30

S
Saar region (DE) 219
Sabinov (SK) 158
Sacrum 20, 32
Saint-Étienne-le-Laus (Marian apparition 

place, FR) 27

Satan 13, 106, 117–20, 124, 136, 140–1, 144, 
149, 151, 188, 291, 294, 298, 309

Saxon(s) 334, 336, 340
scientific 7, 19, 42, 54, 80, 104, 115, 140, 225, 

229, 330  
Scotland 8, 9, 12, 179
sculptures 31, 60, 80
Scythians 71
Scythian-Hunnish origin 62
secularism 18, 35, 44, 154
secular faith 43, 78
seer(s) 13, 14, 15, 21, 25, 41, 48, 52–5, 60, 62, 

64, 84, 211–3, 216–232, 286–8, 292, 319, 
326, 330–48, 350

secret 24, 64, 83–5, 317;  
of Fatima 84–5

Senica (SK) 160
sequential analysis 231, 321
Serbia 14, 20, 38, 40, 49–50, 59, 194, 236–41, 

244–48
Serbian 14, 49, 55, 194, 234, 236–8, 243, 246–8
Serbian Orthodox Church 237–8, 246
Seuca/Szőkefalva (Marian apparition 

place, RO) 15, 53, 200–1, 328, 333–50
shaman 62, 71 
shamanic drumming sessions 12, 61, 182
shamanism 62, 209
shrine(s) 12, 20, 26, 31–2, 41, 53, 56, 58–60, 

65, 67–74, 92, 94, 128, 143, 183–4, 219–20, 
254, 256–7, 259–60, 262, 264, 268, 332, 
343–4, 345, 347 

Sintis 286
Siklós (HU) 58, 60
Siluva (LT) 27
Sirius 68
Skalica (SK) 160
Slovakia 11–3, 27, 30, 38, 41, 43–8, 51, 54–5, 

83, 92, 94, 126, 128, 130, 144–6, 148–51, 
156–9, 160, 161, 164–70, 174–81, 187–9, 
286, 288, 290, 293–4, 295, 298–300, 311, 
325

Smederevo (RS) 245
Snežka (Marian chapel, CZ) 11, 117
Socialist Federative Republic of 

Yugoslavia 49
socialists 42, 80, 93
socialism 42, 118, 156
social network(s) 19, 295

socio-economic analysis 52
sociology of religion 28
Sofia (BG) 253, 275, 279, 282
solar eclipse 84 
Soviet Union 82, 110
Spain 13, 27, 190, 191
spiritism 70
spiritist practice 236
spiritual folk songs 90; 

healing 40, 42; 
seekers 59, 72; 
schools 42;  
of the Far East 84, 94

spiritualisation 231
spiritualistic 42, 55
spiritualist photography 225
spirituality 28–9, 37, 40–3, 46, 48, 55, 64, 

85–7, 92, 94, 103, 105, 128–9, 130, 136, 139, 
140, 143, 146–9, 151, 204–8, 225–7, 231;  
alternative 48, 226;  
on-line 40, 42;  
post-modern 40–2 

Srí Lanka 30
St Alexander Nevski 282;  

St Clement 156;  
St Christopher 158;  
St Demetrius 246;  
St Don Bosco 109;  
St Francis 109;  
St George 70;  
St Gothard 156;  
St John the Baptist 260, 264;  
St Havel 156;  
St Hildegard 109;  
St John of Damascus 244, 260, 264;  
St Malachy 109;  
St Martin 156;  
St Michael 70, 158;   
St Paraskeve 241;  
St Petka 276–7;  
St Sava 238, 243–4, 247;  
St Simon Stock 332;  
St Stephen, the first Hungarian king 
64, 67;  
St Thomas the Apostle 272

Stará Boleslav (CZ) 83 
Staré Hory [Old Mountains] (pilgrimage 

site, SK) 128

statues 11, 14, 20, 175, 223
Stefan the First-Crowned 244
Stenimachos region (BG) 254–5 
Stropkov (SK) 292 
Studenica monastery (RS) 245
Stupava (SK) 11, 172
subjectivity 231
Sun 15, 66, 117, 202–3, 241, 304, 312, 341
‘Sun-dancing’ 15, 202–3
superstitious 79, 237
Svatá Hora [Holy Mountain] (pilgrimage 

site, CZ) 12, 83, 89, 91, 186–7
Svatý Kopeček [Holy Little Hill] 

(pilgrimage site, CZ) 83, 91
Svinia (SK) 14, 196, 199, 299, 303
symbolic communication 52–3, 334
symbolic cultivation 333
syncretism 236
Syria 30
Šariš (SK) 287, 305
Šarišské Jastrabie (SK) 291–2, 296–8
Šaštín (Marian pilgrimage site, SK) 128, 

159, 160

T
Tachov district (CZ) 44
táltos 62–3
Tamil traditions 20
Târgu-Mureş (RO) 345
Târnăveni (RO) 336
Tepeyac (Marian apparition place, MX) 21, 27 
Terňa (SK) 299, 303
terrorist attack 84
testimonies 19, 144–5, 267, 280, 331
thematic analysis (TA) 288
theology 20, 22, 24, 101, 112, 146
Theotokos [The Mother of God/Birth Giver 

of God] 21, 49, 132, 194, 236, 243, 252, 
258, 264

Thessaloniky (GR) 246
Thrace 266; Eastern 256
Tibet 11, 177
Tibetan singing bowls 64
Tonantzin (Mother Goddess, MX) 21
Topoľčany (SK) 165
topos 262, 267
totalitarian 81, 122
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Traditionalist(s) 36, 45–6, 86, 146–8, 150–1
transcendence 207, 225, 331
transcendent being 20
transnational 29, 31
Tre Fontane (Marian apparition place, IT) 99
Tridentine Catholicism 78
Tridentine rite 146
Trenčín (SK) 160
Trnava (SK) 160
Troyan (BG) 279
Turkish 164, 243, 245, 255, 260, 262 
Turňa nad Bodvou (SK) 291
Turner, V. 19, 29, 37, 52, 286, 332, 346
Túrony (HU) 60, 67
turul/Turul 71, 73
Turzovka (Marian apparition place, SK) 

12–3, 83, 115, 119, 121, 128, 144, 187–9
Tutankhamun's secret 64

U
UFOs 225  
UFO-religions 70, 73
Ukraine 27
Uniate 334
Unified Catholic Hymnal, the 128, 130
Unitarian 338, 340
United States, the 29, 33, 38, 87
U.S. 30
U-turn of religiosity 44, 206–8
Uzovské Pekľany (SK) 14, 197, 299, 303 

V
Varna (BG) 262
Vatican 23–5, 28, 81, 85, 87, 89, 146
Vatopedi Monastery of Mount Athos (BG) 273 
Velehrad (pilgrimage site, CZ) 82, 83
Vérité (charismatic movement, CZ) 44, 98, 

103–8, 109, 115, 121 
Vesmírní lidé [Space People] 103
videography 40, 210
Vienna (AT) 45, 145
Vietnam(ese) 20, 30
Villány mountains (HU) 58
Virgin Mary; Blessed  12–3, 26, 63, 66, 73, 114, 

123, 131, 158, 183, 192, 293, 297, 344, 346;  
‘White’ 51, 210, 286, 312–3, 315, 318, 336; 
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‘Chocolate’ 51, 286–7;  
Serbian 236;  
of Seuca 333, 347;  
of the Scapular 293, 311;  
of Mount Carmel 133, 136, 311, 332

vision(s) 14, 21, 24, 29, 48, 50, 52–3, 68, 84, 
100, 104, 106, 109, 119–20, 124, 137, 
142, 148, 149, 151, 204, 206–7, 210, 214, 
216–7, 220, 222–3, 228–9, 230–32, 253, 
267, 277–8, 287–8, 300, 307, 310–11, 317, 
visionar(y)(ies) 83, 87, 98, 100, 106, 108, 
113, 120, 144, 220, 222, 225–6, 229, 287, 
321–2, 330–35, 343–4, 346, 349–50

Visual Studies 211
votive objects 72
votum 43, 91, 94 
Vranov nad Topľou (SK) 158, 165, 293
Vyšná Kamenica (SK) 291, 293, 295, 298
Vyšný Slivník (SK) 299

W
Wallachian Gypsies/Roma 286
Warsaw Pact 82
Weber, M. 226
westernisation 37, 40, 45
winter solstice 59, 69
World Trade Centre 84
WWI 256;  

WWII 24, 38, 107;  
WWIII 45, 98, 125

Y
Y2K 84
‘Year of Jubilee’ 109–10, 117

Z
Zborov (SK) 294, 296–8
Zemplínska Teplica (SK) 291, 294, 297–8
Zlaté Hory [Golden Mountains] (CZ) 82
Zvir Mountain (Marian apparition place, 

Litmanová, SK) 92, 312, 314
Žarošice (CZ) 13, 88–9, 189
Žehňa (SK) 14, 195–6, 299–300
Žibřidice (CZ) 88
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